Adam Smith: Readings on Sympathy, Justice, and the Impartial
Spectator
The Examined Society — Meeting 2 — Primary Text

Selected by Lasha Chochua

Table of contents

Part I, Section I. Of the Sense of Propriety 2
Li.l. Of Sympathy . . . . . . . . e 2
1.i.2. Of the Pleasure of Mutual Sympathy . . . . . . . . . . . ... ... .. ... .. ...... 4

Part II, Section II. Of Justice and Beneficence 7
ILii.1. Comparison of Those Two Virtues . . . . . . . . . . . . . ... 7
I1.ii.2. Of the Sense of Justice, of Remorse, and of the Consciousness of Merit . . . . . . .. .. 9
11.ii.3. Of the Utility of This Constitution of Nature . . . . . . .. .. ... ... ... ... 10

Part III. Of the Foundation of Our Judgments Concerning Our Own Sentiments and
Conduct, and of the Sense of Duty 15
III.1. Of the Principle of Self-Approbation and of Self-Disapprobation . . . ... .. ... ... 15
III1.2. Of the Love of Praise, and of That of Praiseworthiness; and of the Dread of Blame, and

of That of Blameworthiness (selections) . . . . . . ... ... ... ... ... ....... 16
IT1.3. Of the Influence and Authority of Conscience (opening) . . . . . . . . .. ... ... ... 20

Part IV. Of the Effect of Utility upon the Sentiment of Approbation 23

IV.1. Of the Beauty Which the Appearance of Utility Bestows Upon All the Productions of
Art, and of the Extensive Influence of This Species of Beauty . . . . .. ... .. ... .. 23

About this text

The readings below are taken from Adam Smith, The Theory of Moral Sentiments (first published
1759), in the revised text of the sixth edition (1790). The transcription follows Standard Ebooks,
based on Project Gutenberg (eBook #58559), whose source is an 1872 printing. Historical spelling
and punctuation are retained, with three corrections checked against the Library of Economics and
Liberty text: “that is is” becomes “that it is” in IV.1.8; a full stop is restored after “their conduct” in
I11.2.32; and a comma is restored after “impartial spectator” in I11.3.1. Dashes follow the typography
of the companion Hume reading.

Each paragraph is marked in grey with its reference: TMS = The Theory of Moral Sentiments.
References give Part.Section.Chapter.Paragraph in Parts I and II, and Part.Chapter.Paragraph in
Parts III and IV. Paragraph numbers retain their positions in the complete chapters. Chapters
are given in full except I11.2 and III.3; all omitted ranges are explicitly identified in italic editorial
notices, which are not Smith’s text.




Part I, Section I. Of the Sense of Propriety

1.i.1. Of Sympathy

TMS Li.1.1 How selfish soever man may be supposed, there are evidently some principles in his nature,
which interest him in the fortune of others, and render their happiness necessary to him, though he
derives nothing from it except the pleasure of seeing it. Of this kind is pity or compassion, the emotion
which we feel for the misery of others, when we either see it, or are made to conceive it in a very lively
manner. That we often derive sorrow from the sorrow of others, is a matter of fact too obvious to require
any instances to prove it; for this sentiment, like all the other original passions of human nature, is by
no means confined to the virtuous and humane, though they perhaps may feel it with the most exquisite
sensibility. The greatest ruffian, the most hardened violator of the laws of society, is not altogether
without it.

TMS 1i.1.2 As we have no immediate experience of what other men feel, we can form no idea of the
manner in which they are affected, but by conceiving what we ourselves should feel in the like situation.
Though our brother is upon the rack, as long as we ourselves are at our ease, our senses will never inform
us of what he suffers. They never did, and never can, carry us beyond our own person, and it is by the
imagination only that we can form any conception of what are his sensations. Neither can that faculty
help us to this any other way, than by representing to us what would be our own, if we were in his
case. It is the impressions of our own senses only, not those of his, which our imaginations copy. By the
imagination we place ourselves in his situation, we conceive ourselves enduring all the same torments, we
enter as it were into his body, and become in some measure the same person with him, and thence form
some idea of his sensations, and even feel something which, though weaker in degree, is not altogether
unlike them. His agonies, when they are thus brought home to ourselves, when we have thus adopted
and made them our own, begin at last to affect us, and we then tremble and shudder at the thought
of what he feels. For as to be in pain or distress of any kind excites the most excessive sorrow, so to
conceive or to imagine that we are in it, excites some degree of the same emotion, in proportion to the
vivacity or dullness of the conception.

TMS Li.1.3 That this is the source of our fellow-feeling for the misery of others, that it is by changing
places in fancy with the sufferer, that we come either to conceive or to be affected by what he feels,
may be demonstrated by many obvious observations, if it should not be thought sufficiently evident of
itself. When we see a stroke aimed and just ready to fall upon the leg or arm of another person, we
naturally shrink and draw back our own leg or our own arm; and when it does fall, we feel it in some
measure, and are hurt by it as well as the sufferer. The mob, when they are gazing at a dancer on the
slack rope, naturally writhe and twist and balance their own bodies, as they see him do, and as they
feel that they themselves must do if in his situation. Persons of delicate fibres and a weak constitution
of body complain, that in looking on the sores and ulcers which are exposed by beggars in the streets,
they are apt to feel an itching or uneasy sensation in the corresponding part of their own bodies. The
horror which they conceive at the misery of those wretches affects that particular part in themselves
more than any other; because that horror arises from conceiving what they themselves would suffer, if
they really were the wretches whom they are looking upon, and if that particular part in themselves
was actually affected in the same miserable manner. The very force of this conception is sufficient, in
their feeble frames, to produce that itching or uneasy sensation complained of. Men of the most robust
make, observe that in looking upon sore eyes they often feel a very sensible soreness in their own, which
proceeds from the same reason; that organ being in the strongest man more delicate, than any other
part of the body is in the weakest.

TMS Li.1.4 Neither is it those circumstances only, which create pain or sorrow, that call forth our fellow-
feeling. Whatever is the passion which arises from any object in the person principally concerned, an
analogous emotion springs up, at the thought of his situation, in the breast of every attentive spectator.
Our joy for the deliverance of those heroes of tragedy or romance who interest us, is as sincere as our
grief for their distress, and our fellow-feeling with their misery is not more real than that with their
happiness. We enter into their gratitude towards those faithful friends who did not desert them in their
difficulties; and we heartily go along with their resentment against those perfidious traitors who injured,
abandoned, or deceived them. In every passion of which the mind of man is susceptible, the emotions of



the bystander always correspond to what, by bringing the case home to himself, he imagines should be
the sentiments of the sufferer.

TMS Li.1.5 Pity and compassion are words appropriated to signify our fellow-feeling with the sorrow of
others. Sympathy, though its meaning was, perhaps, originally the same, may now, however, without
much impropriety, be made use of to denote our fellow-feeling with any passion whatever.

TMS Li.1.6 Upon some occasions sympathy may seem to arise merely from the view of a certain emotion
in another person. The passions, upon some occasions, may seem to be transfused from one man to
another, instantaneously, and antecedent to any knowledge of what excited them in the person principally
concerned. Grief and joy, for example, strongly expressed in the look and gestures of anyone, at once affect
the spectator with some degree of a like painful or agreeable emotion. A smiling face is, to everybody
that sees it, a cheerful object; as a sorrowful countenance, on the other hand, is a melancholy one.

TMS 1i.1.7 This, however, does not hold universally, or with regard to every passion. There are some
passions of which the expressions excite no sort of sympathy, but before we are acquainted with what
gave occasion to them, serve rather to disgust and provoke us against them. The furious behaviour
of an angry man is more likely to exasperate us against himself than against his enemies. As we are
unacquainted with his provocation, we cannot bring his case home to ourselves, nor conceive anything
like the passions which it excites. But we plainly see what is the situation of those with whom he is
angry, and to what violence they may be exposed from so enraged an adversary. We readily, therefore,
sympathise with their fear or resentment, and are immediately disposed to take part against the man
from whom they appear to be in so much danger.

TMS Li.1.8 If the very appearances of grief and joy inspire us with some degree of the like emotions, it
is because they suggest to us the general idea of some good or bad fortune that has befallen the person
in whom we observe them: and in these passions this is sufficient to have some little influence upon us.
The effects of grief and joy terminate in the person who feels those emotions, of which the expressions
do not, like those of resentment, suggest to us the idea of any other person for whom we are concerned,
and whose interests are opposite to his. The general idea of good or bad fortune, therefore, creates some
concern for the person who has met with it, but the general idea of provocation excites no sympathy
with the anger of the man who has received it. Nature, it seems, teaches us to be more averse to enter
into this passion, and, till informed of its cause, to be disposed rather to take part against it.

TMS Li.1.9 Even our sympathy with the grief or joy of another, before we are informed of the cause
of either, is always extremely imperfect. General lamentations, which express nothing but the anguish
of the sufferer, create rather a curiosity to inquire into his situation, along with some disposition to
sympathize with him, than any actual sympathy that is very sensible. The first question which we ask
is, What has befallen you? Till this be answered, though we are uneasy both from the vague idea of
his misfortune, and still more from torturing ourselves with conjectures about what it may be, yet our
fellow-feeling is not very considerable.

TMS T1.i.1.10 Sympathy, therefore, does not arise so much from the view of the passion, as from that of
the situation which excites it. We sometimes feel for another, a passion of which he himself seems to be
altogether incapable; because, when we put ourselves in his case, that passion arises in our breast from
the imagination, though it does not in his from the reality. We blush for the impudence and rudeness of
another, though he himself appears to have no sense of the impropriety of his own behaviour; because
we cannot help feeling with what confusion we ourselves should be covered, had we behaved in so absurd
a manner.

TMS Li.1.11 Of all the calamities to which the condition of mortality exposes mankind, the loss of reason
appears, to those who have the least spark of humanity, by far the most dreadful, and they behold that
last stage of human wretchedness, with deeper commiseration than any other. But the poor wretch, who
is in it, laughs and sings perhaps, and is altogether insensible of his own misery. The anguish which
humanity feels, therefore, at the sight of such an object cannot be the reflection of any sentiment of
the sufferer. The compassion of the spectator must arise altogether from the consideration of what he
himself would feel if he was reduced to the same unhappy situation, and, what perhaps is impossible,
was at the same time able to regard it with his present reason and judgment.



TMS Li.1.12 What are the pangs of a mother, when she hears the moanings of her infant that during
the agony of disease cannot express what it feels? In her idea of what it suffers, she joins, to its
real helplessness, her own consciousness of that helplessness, and her own terrors for the unknown
consequences of its disorder; and out of all these, forms, for her own sorrow, the most complete image
of misery and distress. The infant, however, feels only the uneasiness of the present instant, which can
never be great. With regard to the future, it is perfectly secure, and in its thoughtlessness and want of
foresight, possesses an antidote against fear and anxiety, the great tormentors of the human breast, from
which, reason and philosophy will, in vain, attempt to defend it when it grows up to a man.

TMS Ti.1.13 We sympathize even with the dead, and overlooking what is of real importance in their
situation, that awful futurity which awaits them, we are chiefly affected by those circumstances which
strike our senses, but can have no influence upon their happiness. It is miserable, we think, to be deprived
of the light of the sun; to be shut out from life and conversation; to be laid in the cold grave, a prey to
corruption and the reptiles of the earth; to be no more thought of in this world, but to be obliterated,
in a little time, from the affections, and almost from the memory, of their dearest friends and relations.
Surely, we imagine, we can never feel too much for those who have suffered so dreadful a calamity. The
tribute of our fellow-feeling seems doubly due to them now, when they are in danger of being forgot
by everybody; and, by the vain honours which we pay to their memory, we endeavour, for our own
misery, artificially to keep alive our melancholy remembrance of their misfortune. That our sympathy
can afford them no consolation seems to be an addition to their calamity; and to think that all we can
do is unavailing, and that, what alleviates all other distress, the regret, the love, and the lamentations
of their friends, can yield no comfort to them, serves only to exasperate our sense of their misery. The
happiness of the dead, however, most assuredly, is affected by none of these circumstances; nor is it the
thought of these things which can ever disturb the profound security of their repose. The idea of that
dreary and endless melancholy, which the fancy naturally ascribes to their condition, arises altogether
from our joining to the change which has been produced upon them, our own consciousness of that
change, from our putting ourselves in their situation, and from our lodging, if I may be allowed to say
so, our own living souls in their inanimated bodies, and thence conceiving what would be our emotions
in this case. It is from this very illusion of the imagination, that the foresight of our own dissolution is
so terrible to us, and that the idea of those circumstances, which undoubtedly can give us no pain when
we are dead, makes us miserable while we are alive. And from thence arises one of the most important
principles in human nature, the dread of death, the great poison to the happiness, but the great restraint
upon the injustice of mankind, which, while it afflicts and mortifies the individual, guards and protects
the society.

1.i.2. Of the Pleasure of Mutual Sympathy

TMS 1i.2.1 But whatever may be the cause of sympathy, or however it may be excited, nothing pleases
us more than to observe in other men a fellow-feeling with all the emotions of our own breast; nor are
we ever so much shocked as by the appearance of the contrary. Those who are fond of deducing all our
sentiments from certain refinements of self-love, think themselves at no loss to account, according to
their own principles, both for this pleasure and this pain. Man, say they, conscious of his own weakness,
and of the need which he has for the assistance of others, rejoices whenever he observes that they adopt
his own passions, because he is then assured of that assistance; and grieves whenever he observes the
contrary, because he is then assured of their opposition. But both the pleasure and the pain are always
felt so instantaneously, and often upon such frivolous occasions, that it seems evident that neither of
them can be derived from any such self-interested consideration. A man is mortified when, after having
endeavoured to divert the company, he looks round and sees that nobody laughs at his jests but himself.
On the contrary, the mirth of the company is highly agreeable to him, and he regards this correspondence
of their sentiments with his own as the greatest applause.

TMS 1.i.2.2 Neither does his pleasure seem to arise altogether from the additional vivacity which his mirth
may receive from sympathy with theirs, nor his pain from the disappointment he meets with when he
misses this pleasure; though both the one and the other, no doubt, do in some measure. When we have
read a book or poem so often that we can no longer find any amusement in reading it by ourselves, we
can still take pleasure in reading it to a companion. To him it has all the graces of novelty; we enter



into the surprise and admiration which it naturally excites in him, but which it is no longer capable of
exciting in us; we consider all the ideas which it presents rather in the light in which they appear to him,
than in that in which they appear to ourselves, and we are amused by sympathy with his amusement
which thus enlivens our own. On the contrary, we should be vexed if he did not seem to be entertained
with it, and we could no longer take any pleasure in reading it to him. It is the same case here. The
mirth of the company, no doubt, enlivens our own mirth, and their silence, no doubt, disappoints us.
But though this may contribute both to the pleasure which we derive from the one, and to the pain
which we feel from the other, it is by no means the sole cause of either; and this correspondence of the
sentiments of others with our own appears to be a cause of pleasure, and the want of it a cause of pain,
which cannot be accounted for in this manner. The sympathy, which my friends express with my joy,
might, indeed, give me pleasure by enlivening that joy: but that which they express with my grief could
give me none, if it served only to enliven that grief. Sympathy, however, enlivens joy and alleviates grief.
It enlivens joy by presenting another source of satisfaction; and it alleviates grief by insinuating into the
heart almost the only agreeable sensation which it is at that time capable of receiving.

TMS 1.i.2.3 It is to be observed accordingly, that we are still more anxious to communicate to our friends
our disagreeable than our agreeable passions, that we derive still more satisfaction from their sympathy
with the former than from that with the latter, and that we are still more shocked by the want of it.

TMS 1.i.2.4 How are the unfortunate relieved when they have found out a person to whom they can
communicate the cause of their sorrow? Upon his sympathy they seem to disburden themselves of a part
of their distress: he is not improperly said to share it with them. He not only feels a sorrow of the same
kind with that which they feel, but, as if he had derived a part of it to himself, what he feels seems to
alleviate the weight of what they feel. Yet by relating their misfortunes they in some measure renew
their grief. They awaken in their memory the remembrance of those circumstances which occasion their
affliction. Their tears accordingly flow faster than before, and they are apt to abandon themselves to all
the weakness of sorrow. They take pleasure, however, in all this, and, it is evident, are sensibly relieved by
it; because the sweetness of his sympathy more than compensates the bitterness of that sorrow, which,
in order to excite this sympathy, they had thus enlivened and renewed. The cruellest insult, on the
contrary, which can be offered to the unfortunate, is to appear to make light of their calamities. To seem
not to be affected with the joy of our companions is but want of politeness; but not to wear a serious
countenance when they tell us their afflictions, is real and gross inhumanity:.

TMS 1.i.2.5 Love is an agreeable, resentment a disagreeable, passion; and accordingly we are not half so
anxious that our friends should adopt our friendships, as that they should enter into our resentments.
We can forgive them though they seem to be little affected with the favours which we may have received,
but lose all patience if they seem indifferent about the injuries which may have been done to us: nor
are we half so angry with them for not entering into our gratitude, as for not sympathizing with our
resentment. They can easily avoid being friends to our friends, but can hardly avoid being enemies to
those with whom we are at variance. We seldom resent their being at enmity with the first, though
upon that account we may sometimes affect to make an awkward quarrel with them; but we quarrel with
them in good earnest if they live in friendship with the last. The agreeable passions of love and joy can
satisfy and support the heart without any auxiliary pleasure. The bitter and painful emotions of grief
and resentment more strongly require the healing consolation of sympathy.

TMS 1.i.2.6 As the person who is principally interested in any event is pleased with our sympathy, and
hurt by the want of it, so we, too, seem to be pleased when we are able to sympathize with him, and to
be hurt when we are unable to do so. We run not only to congratulate the successful, but to condole with
the afflicted; and the pleasure which we find in the conversation of one whom in all the passions of his
heart we can entirely sympathize with, seems to do more than compensate the painfulness of that sorrow
with which the view of his situation affects us. On the contrary, it is always disagreeable to feel that we
cannot sympathize with him, and instead of being pleased with this exemption from sympathetic pain, it
hurts us to find that we cannot share his uneasiness. If we hear a person loudly lamenting his misfortunes,
which however, upon bringing the case home to ourselves, we feel, can produce no such violent effect
upon us, we are shocked at his grief; and, because we cannot enter into it, call it pusillanimity and
weakness. It gives us the spleen, on the other hand, to see another too happy or too much elevated, as



we call it, with any little piece of good fortune. We are disobliged even with his joy; and, because we
cannot go along with it, call it levity and folly. We are even put out of humour if our companion laughs

louder or longer at a joke than we think it deserves; that is, than we feel that we ourselves could laugh
at it.



Part 1I, Section II. Of Justice and Beneficence

I1.ii.1. Comparison of Those Two Virtues

TMS I1ii.1.1 Actions of a beneficent tendency, which proceed from proper motives, seem alone to require
reward; because such alone are the approved objects of gratitude, or excite the sympathetic gratitude of
the spectator.

TMS TLii.1.2 Actions of a hurtful tendency, which proceed from improper motives, seem alone to de-
serve punishment; because such alone are the approved objects of resentment, or excite the sympathetic
resentment of the spectator.

TMS 1Lii.1.3 Beneficence is always free, it cannot be extorted by force, the mere want of it exposes to no
punishment; because the mere want of beneficence tends to do no real positive evil. It may disappoint of
the good which might reasonably have been expected, and upon that account it may justly excite dislike
and disapprobation: it cannot, however, provoke any resentment which mankind will go along with. The
man who does not recompense his benefactor, when he has it in his power, and when his benefactor needs
his assistance, is, no doubt, guilty of the blackest ingratitude. The heart of every impartial spectator
rejects all fellow-feeling with the selfishness of his motives, and he is the proper object of the highest
disapprobation. But still he does no positive hurt to anybody. He only does not do that good which
in propriety he ought to have done. He is the object of hatred, a passion which is naturally excited
by impropriety of sentiment and behaviour; not of resentment, a passion which is never properly called
forth but by actions which tend to do real and positive hurt to some particular persons. His want of
gratitude, therefore, cannot be punished. To oblige him by force to perform, what in gratitude he ought
to perform, and what every impartial spectator would approve of him for performing, would, if possible,
be still more improper than his neglecting to perform it. His benefactor would dishonour himself if he
attempted by violence to constrain him to gratitude, and it would be impertinent for any third person,
who was not the superior of either, to intermeddle. But of all the duties of beneficence, those which
gratitude recommends to us approach nearest to what is called a perfect and complete obligation. What
friendship, what generosity, what charity, would prompt us to do with universal approbation, is still
more free, and can still less be extorted by force than the duties of gratitude. We talk of the debt of
gratitude, not of charity, or generosity, nor even of friendship, when friendship is mere esteem, and has
not been enhanced and complicated with gratitude for good offices.

TMS ILii.1.4 Resentment seems to have been given us by nature for defence, and for defence only. It is
the safeguard of justice and the security of innocence. It prompts us to beat off the mischief which is
attempted to be done to us, and to retaliate that which is already done; that the offender may be made
to repent of his injustice, and that others, through fear of the like punishment, may be terrified from
being guilty of the like offence. It must be reserved therefore for these purposes, nor can the spectator
ever go along with it when it is exerted for any other. But the mere want of the beneficent virtues,
though it may disappoint us of the good which might reasonably be expected, neither does, nor attempts
to do, any mischief from which we can have occasion to defend ourselves.

TMS 11ii.1.5 There is however another virtue, of which the observance is not left to the freedom of our own
wills, which may be extorted by force, and of which the violation exposes to resentment, and consequently
to punishment. This virtue is justice: the violation of justice is injury: it does real and positive hurt to
some particular persons, from motives which are naturally disapproved of. It is, therefore, the proper
object of resentment, and of punishment, which is the natural consequence of resentment. As mankind
go along with and approve of the violence employed to avenge the hurt which is done by injustice, so they
much more go along with, and approve of, that which is employed to prevent and beat off the injury, and
to restrain the offender from hurting his neighbours. The person himself who meditates an injustice is
sensible of this, and feels that force may, with the utmost propriety, be made use of, both by the person
whom he is about to injure, and by others, either to obstruct the execution of his crime, or to punish him
when he has executed it. And upon this is founded that remarkable distinction between justice and all
the other social virtues, which has of late been particularly insisted upon by an author of very great and
original genius, that we feel ourselves to be under a stricter obligation to act according to justice, than
agreeably to friendship, charity, or generosity; that the practice of these last mentioned virtues seems



to be left in some measure to our own choice, but that, somehow or other, we feel ourselves to be in a
peculiar manner tied, bound, and obliged to the observation of justice. We feel, that is to say, that force
may, with the utmost propriety, and with the approbation of all mankind, be made use of to constrain
us to observe the rules of the one, but not to follow the precepts of the other.

TMS 1Lii.1.6 We must always, however, carefully distinguish what is only blamable, or the proper object of
disapprobation, from what force may be employed either to punish or to prevent. That seems blamable
which falls short of that ordinary degree of proper beneficence which experience teaches us to expect of
everybody; and on the contrary, that seems praiseworthy which goes beyond it. The ordinary degree itself
seems neither blamable nor praiseworthy. A father, a son, a brother, who behaves to the correspondent
relation neither better nor worse than the greater part of men commonly do, seems properly to deserve
neither praise nor blame. He who surprises us by extraordinary and unexpected, though still proper and
suitable kindness, or on the contrary, by extraordinary and unexpected as well as unsuitable unkindness,
seems praiseworthy in the one case, and blamable in the other.

TMS ILii.1.7 Even the most ordinary degree of kindness or beneficence, however, cannot among equals, be
extorted by force. Among equals each individual is naturally, and antecedent to the institution of civil
government, regarded as having a right both to defend himself from injuries, and to exact a certain degree
of punishment for those which have been done to him. Every generous spectator not only approves of
his conduct when he does this, but enters so far into his sentiments as often to be willing to assist him.
When one man attacks, or robs, or attempts to murder another, all the neighbours take the alarm, and
think that they do right when they run, either to revenge the person who has been injured, or to defend
him who is in danger of being so. But when a father fails in the ordinary degree of parental affection
towards a son; when a son seems to want that filial reverence which might be expected to his father;
when brothers are without the usual degree of brotherly affection; when a man shuts his breast against
compassion, and refuses to relieve the misery of his fellow-creatures, when he can with the greatest ease;
in all these cases, though everybody blames the conduct, nobody imagines that those who might have
reason, perhaps, to expect more kindness, have any right to extort it by force. The sufferer can only
complain, and the spectator can intermeddle no other way than by advice and persuasion. Upon all such
occasions, for equals to use force against one another, would be thought the highest degree of insolence
and presumption.

TMS TLii.1.8 A superior may, indeed, sometimes, with universal approbation, oblige those under his ju-
risdiction to behave, in this respect, with a certain degree of propriety to one another. The laws of all
civilized nations oblige parents to maintain their children, and children to maintain their parents, and
impose upon men many other duties of beneficence. The civil magistrate is entrusted with the power
not only of preserving the public peace by restraining injustice, but of promoting the prosperity of the
commonwealth, by establishing good discipline, and by discouraging every sort of vice and impropriety;
he may prescribe rules, therefore, which not only prohibit mutual injuries among fellow-citizens, but
command mutual good offices to a certain degree. When the sovereign commands what is merely in-
different, and what, antecedent to his orders, might have been omitted without any blame, it becomes
not only blamable but punishable to disobey him. When he commands, therefore, what, antecedent to
any such order, could not have been omitted without the greatest blame, it surely becomes much more
punishable to be wanting in obedience. Of all the duties of a lawgiver, however, this perhaps is that
which it requires the greatest delicacy and reserve to execute with propriety and judgment. To neglect
it altogether exposes the commonwealth to many gross disorders and shocking enormities, and to push
it too far is destructive of all liberty, security, and justice.

TMS 1Lii.1.9 Though the mere want of beneficence seems to merit no punishment from equals, the greater
exertions of that virtue appear to deserve the highest reward. By being productive of the greatest good,
they are the natural and approved objects of the liveliest gratitude. Though the breach of justice, on
the contrary, exposes to punishment, the observance of the rules of that virtue seems scarce to deserve
any reward. There is, no doubt, a propriety in the practice of justice, and it merits, upon that account,
all the approbation which is due to propriety. But as it does no real positive good, it is entitled to very
little gratitude. Mere justice is, upon most occasions, but a negative virtue, and only hinders us from
hurting our neighbour. The man who barely abstains from violating either the person, or the estate, or



the reputation of his neighbours, has surely very little positive merit. He fulfils, however, all the rules
of what is peculiarly called justice, and does everything which his equals can with propriety force him
to do, or which they can punish him for not doing. We may often fulfil all the rules of justice by sitting
still and doing nothing.

TMS ILii.1.10 As every man doth, so shall it be done to him, and retaliation seems to be the great law
which is dictated to us by Nature. Beneficence and generosity we think due to the generous and beneficent.
Those whose hearts never open to the feelings of humanity, should, we think, be shut out in the same
manner, from the affections of all their fellow-creatures, and be allowed to live in the midst of society,
as in a great desert where there is nobody to care for them, or to inquire after them. The violator of
the laws of justice ought to be made to feel himself that evil which he has done to another; and since no
regard to the sufferings of his brethren is capable of restraining him, he ought to be overawed by the fear
of his own. The man who is barely innocent, who only observes the laws of justice with regard to others,
and merely abstains from hurting his neighbours, can merit only that his neighbours in their turn should
respect his innocence, and that the same laws should be religiously observed with regard to him.

I1.ii.2. Of the Sense of Justice, of Remorse, and of the Consciousness of Merit

TMS 11.ii.2.1 There can be no proper motive for hurting our neighbour, there can be no incitement to
do evil to another, which mankind will go along with, except just indignation for evil which that other
has done to us. To disturb his happiness merely because it stands in the way of our own, to take from
him what is of real use to him merely because it may be of equal or of more use to us, or to indulge,
in this manner, at the expense of other people, the natural preference which every man has for his own
happiness above that of other people, is what no impartial spectator can go along with. Every man is,
no doubt, by nature, first and principally recommended to his own care; and as he is fitter to take care
of himself than of any other person, it is fit and right that it should be so. Every man, therefore, is much
more deeply interested in whatever immediately concerns himself, than in what concerns any other man:
and to hear, perhaps, of the death of another person, with whom we have no particular connection, will
give us less concern, will spoil our stomach or break our rest much less, than a very insignificant disaster
which has befallen ourselves. But though the ruin of our neighbour may affect us much less than a very
small misfortune of our own, we must not ruin him to prevent that small misfortune, nor even to prevent
our own ruin. We must, here, as in all other cases, view ourselves not so much according to that light
in which we may naturally appear to ourselves, as according to that in which we naturally appear to
others. Though every man may, according to the proverb, be the whole world to himself, to the rest of
mankind he is a most insignificant part of it. Though his own happiness may be of more importance to
him than that of all the world besides, to every other person it is of no more consequence than that of any
other man. Though it may be true, therefore, that every individual, in his own breast, naturally prefers
himself to all mankind, yet he dares not look mankind in the face, and avow that he acts according to
this principle. He feels that in this preference they can never go along with him, and that how natural
soever it may be to him, it must always appear excessive and extravagant to them. When he views
himself in the light in which he is conscious that others will view him, he sees that to them he is but
one of the multitude in no respect better than any other in it. If he would act so as that the impartial
spectator may enter into the principles of his conduct, which is what of all things he has the greatest
desire to do, he must, upon this, as upon all other occasions, humble the arrogance of his self-love, and
bring it down to something which other men can go along with. They will indulge it so far as to allow
him to be more anxious about, and to pursue with more earnest assiduity, his own happiness than that
of any other person. Thus far, whenever they place themselves in his situation, they will readily go along
with him. In the race for wealth, for honours, and preferments, he may run as hard as he can, and strain
every nerve and every muscle, in order to outstrip all his competitors. But if he should justle, or throw
down any of them, the indulgence of the spectators is entirely at an end. It is a violation of fair play,
which they cannot admit of. This man is to them, in every respect, as good as he: they do not enter into
that self-love by which he prefers himself so much to this other, and cannot go along with the motive
from which he hurt him. They readily, therefore, sympathize with the natural resentment of the injured,
and the offender becomes the object of their hatred and indignation. He is sensible that he becomes so,
and feels that those sentiments are ready to burst out against him.



TMS 11.ii.2.2 As the greater and more irreparable the evil that is done, the resentment of the sufferer runs
naturally the higher; so does likewise the sympathetic indignation of the spectator, as well as the sense
of guilt in the agent. Death is the greatest evil which one man can inflict upon another, and excites the
highest degree of resentment in those who are immediately connected with the slain. Murder, therefore,
is the most atrocious of all crimes which affect individuals only, in the sight both of mankind, and of the
person who has committed it. To be deprived of that which we are possessed of, is a greater evil than to
be disappointed of what we have only the expectation. Breach of property, therefore, theft and robbery,
which take from us what we are possessed of, are greater crimes than breach of contract, which only
disappoints us of what we expected. The most sacred laws of justice, therefore, those whose violation
seems to call loudest for vengeance and punishment, are the laws which guard the life and person of our
neighbour; the next are those which guard his property and possessions; and last of all come those which
guard what are called his personal rights, or what is due to him from the promises of others.

TMS 11.ii.2.3 The violator of the more sacred laws of justice can never reflect on the sentiments which
mankind must entertain with regard to him, without seeing all the agonies of shame, and horror, and
consternation. When his passion is gratified, and he begins coolly to reflect on his past conduct, he can
enter into none of the motives which influenced it. They appear now as detestable to him as they did
always to other people. By sympathizing with the hatred and abhorrence which other men must entertain
for him, he becomes in some measure the object of his own hatred and abhorrence. The situation of
the person, who suffered by his injustice, now calls upon his pity. He is grieved at the thought of it;
regrets the unhappy effects of his own conduct, and feels at the same time that they have rendered him
the proper object of the resentment and indignation of mankind, and of what is the natural consequence
of resentment, vengeance and punishment. The thought of this perpetually haunts him, and fills him
with terror and amazement. He dares no longer look society in the face, but imagines himself as it were
rejected, and thrown out from the affections of all mankind. He cannot hope for the consolation of
sympathy in this his greatest and most dreadful distress. The remembrance of his crimes has shut out all
fellow-feeling with him from the hearts of his fellow-creatures. The sentiments which they entertain with
regard to him, are the very thing which he is most afraid of. Everything seems hostile, and he would be
glad to fly to some inhospitable desert, where he might never more behold the face of a human creature,
nor read in the countenance of mankind the condemnation of his crimes. But solitude is still more
dreadful than society. His own thoughts can present him with nothing but what is black, unfortunate,
and disastrous, the melancholy forebodings of incomprehensible misery and ruin. The horror of solitude
drives him back into society, and he comes again into the presence of mankind, astonished to appear
before them, loaded with shame and distracted with fear, in order to supplicate some little protection
from the countenance of those very judges, who he knows have already all unanimously condemned him.
Such is the nature of that sentiment, which is properly called remorse; of all the sentiments which can
enter the human heart the most dreadful. It is made up of shame from the sense of the impropriety of
past conduct; of grief for the effects of it; of pity for those who suffer by it; and of the dread and terror
of punishment from the consciousness of the justly provoked resentment of all rational creatures.

TMS TLii.2.4 The opposite behaviour naturally inspires the opposite sentiment. The man who, not from
frivolous fancy, but from proper motives, has performed a generous action, when he looks forward to
those whom he has served, feels himself to be the natural object of their love and gratitude, and, by
sympathy with them, of the esteem and approbation of all mankind. And when he looks backward
to the motive from which he acted, and surveys it in the light in which the indifferent spectator will
survey it, he still continues to enter into it, and applauds himself by sympathy with the approbation
of this supposed impartial judge. In both these points of view his own conduct appears to him every
way agreeable. His mind, at the thought of it, is filled with cheerfulness, serenity, and composure. He
is in friendship and harmony with all mankind, and looks upon his fellow-creatures with confidence and
benevolent satisfaction, secure that he has rendered himself worthy of their most favourable regards. In
the combination of all these sentiments consists the consciousness of merit, or of deserved reward.

11.ii.3. Of the Utility of This Constitution of Nature

TMS 1Lii.3.1 It is thus that man, who can subsist only in society, was fitted by nature to that situation
for which he was made. All the members of human society stand in need of each other’s assistance, and
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are likewise exposed to mutual injuries. Where the necessary assistance is reciprocally afforded from
love, from gratitude, from friendship, and esteem, the society flourishes and is happy. All the different
members of it are bound together by the agreeable bands of love and affection, and are, as it were,
thereby drawn to one common centre of mutual good offices.

TMS 1Lii.3.2 But though the necessary assistance should not be afforded from such generous and disin-
terested motives, though among the different members of the society there should be no mutual love
and affection, the society, though less happy and agreeable, will not necessarily be dissolved. Society
may subsist among different men, as among different merchants, from a sense of its utility, without any
mutual love or affection; and though no man in it should owe any obligation, or be bound in gratitude
to any other, it may still be upheld by a mercenary exchange of good offices according to an agreed
valuation.

TMS ILii.3.3 Society, however, cannot subsist among those who are at all times ready to hurt and injure
one another. The moment that injury begins, the moment that mutual resentment and animosity take
place, all the bands of it are broke asunder, and the different members of which it consisted are, as it were,
dissipated and scattered abroad by the violence and opposition of their discordant affections. If there is
any society among robbers and murderers, they must at least, according to the trite observation, abstain
from robbing and murdering one another. Beneficence, therefore, is less essential to the existence of
society than justice. Society may subsist, though not in the most comfortable state, without beneficence;
but the prevalence of injustice must utterly destroy it.

TMS 1Lii.3.4 Though Nature, therefore, exhorts mankind to acts of beneficence, by the pleasing conscious-
ness of deserved reward, she has not thought it necessary to guard and enforce the practice of it by the
terrors of merited punishment in case it should be neglected. It is the ornament which embellishes, not
the foundation which supports, the building, and which it was, therefore, sufficient to recommend, but
by no means necessary to impose. Justice, on the contrary, is the main pillar that upholds the whole
edifice. If it is removed, the great, the immense fabric of human society, that fabric which to raise
and support seems in this world, if I may say so, to have been the peculiar and darling care of Nature,
must in a moment crumble into atoms. In order to enforce the observation of justice, therefore, Nature
has implanted in the human breast that consciousness of ill-desert, those terrors of merited punishment
which attend upon its violation, as the great safeguards of the association of mankind, to protect the
weak, to curb the violent, and to chastise the guilty. Men, though naturally sympathetic, feel so little for
another, with whom they have no particular connection, in comparison of what they feel for themselves;
the misery of one, who is merely their fellow-creature, is of so little importance to them in comparison
even of a small conveniency of their own; they have it so much in their power to hurt him, and may have
so many temptations to do so, that if this principle did not stand up within them in his defence, and
overawe them into a respect for his innocence, they would, like wild beasts, be at all times ready to fly
upon him; and a man would enter an assembly of men as he enters a den of lions.

TMS 1Lii.3.5 In every part of the universe we observe means adjusted with the nicest artifice to the ends
which they are intended to produce; and in the mechanism of a plant, or animal body, admire how
everything is contrived for advancing the two great purposes of nature, the support of the individual,
and the propagation of the species. But in these, and in all such objects, we still distinguish the efficient
from the final cause of their several motions and organizations. The digestion of the food, the circulation
of the blood, and the secretion of the several juices which are drawn from it, are operations all of them
necessary for the great purposes of animal life. Yet we never endeavour to account for them from those
purposes as from their efficient causes, nor imagine that the blood circulates, or that the food digests of
its own accord, and with a view or intention to the purposes of circulation or digestion. The wheels of
the watch are all admirably adjusted to the end for which it was made, the pointing of the hour. All
their various motions conspire in the nicest manner to produce this effect. If they were endowed with
a desire and intention to produce it, they could not do it better. Yet we never ascribe any such desire
or intention to them, but to the watchmaker, and we know that they are put into motion by a spring,
which intends the effect it produces as little as they do. But though, in accounting for the operations
of bodies, we never fail to distinguish in this manner the efficient from the final cause, in accounting
for those of the mind we are very apt to confound these two different things with one another. When
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by natural principles we are led to advance those ends which a refined and enlightened reason would
recommend to us, we are very apt to impute to that reason, as to their efficient cause, the sentiments
and actions by which we advance those ends, and to imagine that to be the wisdom of man, which in
reality is the wisdom of God. Upon a superficial view, this cause seems sufficient to produce the effects
which are ascribed to it; and the system of human nature seems to be more simple and agreeable when
all its different operations are thus deduced from a single principle.

TMS TLii.3.6 As society cannot subsist unless the laws of justice are tolerably observed, as no social
intercourse can take place among men who do not generally abstain from injuring one another; the
consideration of this necessity, it has been thought, was the ground upon which we approved of the
enforcement of the laws of justice by the punishment of those who violated them. Man, it has been said,
has a natural love for society, and desires that the union of mankind should be preserved for its own sake,
and though he himself was to derive no benefit from it. The orderly and flourishing state of society is
agreeable to him, and he takes delight in contemplating it. Its disorder and confusion, on the contrary,
is the object of his aversion, and he is chagrined at whatever tends to produce it. He is sensible too
that his own interest is connected with the prosperity of society, and that the happiness, perhaps the
preservation of his existence, depends upon its preservation. Upon every account, therefore, he has an
abhorrence at whatever can tend to destroy society, and is willing to make use of every means, which can
hinder so hated and so dreadful an event. Injustice necessarily tends to destroy it. Every appearance of
injustice, therefore, alarms him, and he runs (if I may say so), to stop the progress of what, if allowed to
go on, would quickly put an end to everything that is dear to him. If he cannot restrain it by gentle and
fair means, he must bear it down by force and violence, and at any rate must put a stop to its further
progress. Hence it is, they say, that he often approves of the enforcement of the laws of justice even by
the capital punishment of those who violate them. The disturber of the public peace is hereby removed
out of the world, and others are terrified by his fate from imitating his example.

TMS 1Lii.3.7 Such is the account commonly given of our approbation of the punishment of injustice. And
so far this account is undoubtedly true, that we frequently have occasion to confirm our natural sense
of the propriety and fitness of punishment, by reflecting how necessary it is for preserving the order
of society. When the guilty is about to suffer that just retaliation, which the natural indignation of
mankind tells them is due to his crimes; when the insolence of his injustice is broken and humbled by
the terror of his approaching punishment; when he ceases to be an object of fear, with the generous and
humane he begins to be an object of pity. The thought of what he is about to suffer extinguishes their
resentment for the sufferings of others to which he has given occasion. They are disposed to pardon and
forgive him, and to save him from that punishment, which in all their cool hours they had considered
as the retribution due to such crimes. Here, therefore, they have occasion to call to their assistance the
consideration of the general interest of society. They counterbalance the impulse of this weak and partial
humanity by the dictates of a humanity that is more generous and comprehensive. They reflect that
mercy to the guilty is cruelty to the innocent, and oppose to the emotions of compassion which they feel
for a particular person, a more enlarged compassion which they feel for mankind.

TMS 11ii.3.8 Sometimes too we have occasion to defend the propriety of observing the general rules of
justice by the consideration of their necessity to the support of society. We frequently hear the young and
the licentious ridiculing the most sacred rules of morality, and professing, sometimes from the corruption,
but more frequently from the vanity of their hearts, the most abominable maxims of conduct. Our
indignation rouses, and we are eager to refute and expose such detestable principles. But though it is
their intrinsic hatefulness and detestableness, which originally inflames us against them, we are unwilling
to assign this as the sole reason why we condemn them, or to pretend that it is merely because we
ourselves hate and detest them. The reason, we think, would not appear to be conclusive. Yet why
should it not, if we hate and detest them because they are the natural and proper objects of hatred and
detestation? But when they are asked why we should not act in such or such a manner, the very question
seems to suppose that, to those who ask it, this manner of acting does not appear to be for its own sake
the natural and proper object of those sentiments. We must show them, therefore, that it ought to be so
for the sake of something else. Upon this account we generally cast about for other arguments, and the
consideration which first occurs to us, is the disorder and confusion of society which would result from
the universal prevalence of such practices. We seldom fail, therefore, to insist upon this topic.

12



TMS 1Lii.3.9 But though it commonly requires no great discernment to see the destructive tendency of
all licentious practices to the welfare of society, it is seldom this consideration which first animates us
against them. All men, even the most stupid and unthinking, abhor fraud, perfidy and injustice, and
delight to see them punished. But few men have reflected upon the necessity of justice to the existence
of society, how obvious soever that necessity may appear to be.

TMS 1Lii.3.10 That it is not a regard to the preservation of society, which originally interests us in the
punishment of crimes committed against individuals, may be demonstrated by many obvious considera-
tions. The concern which we take in the fortune and happiness of individuals does not, in common cases,
arise from that which we take in the fortune and happiness of society. We are no more concerned for
the destruction or loss of a single man, because this man is a member or part of society, and because we
should be concerned for the destruction of society, than we are concerned for the loss of a single guinea,
because this guinea is a part of a thousand guineas, and because we should be concerned for the loss of
the whole sum. In neither case does our regard for the individuals arise from our regard for the multitude:
but in both cases our regard for the multitude is compounded and made up of the particular regards
which we feel for the different individuals of which it is composed. As when a small sum is unjustly
taken from us, we do not so much prosecute the injury from a regard to the preservation of our whole
fortune, as from a regard to that particular sum which we have lost; so when a single man is injured
or destroyed, we demand the punishment of the wrong that has been done to him, not so much from
a concern for the general interest of society, as from a concern for that very individual who has been
injured. It is to be observed, however, that this concern does not necessarily include in it any degree
of those exquisite sentiments which are commonly called love, esteem, and affection, and by which we
distinguish our particular friends and acquaintance. The concern which is requisite for this, is no more
than the general fellow-feeling which we have with every man merely because he is our fellow-creature.
We enter into the resentment even of an odious person, when he is injured by those to whom he has
given no provocation. Our disapprobation of his ordinary character and conduct does not in this case
altogether prevent our fellow-feeling with his natural indignation; though with those who are not either
extremely candid, or who have not been accustomed to correct and regulate their natural sentiments by
general rules, it is very apt to damp it.

TMS 1Lii.3.11 Upon some occasions, indeed, we both punish and approve of punishment, merely from a
view to the general interest of society, which, we imagine, cannot otherwise be secured. Of this kind
are all the punishments inflicted for breaches of what is called either civil police, or military discipline.
Such crimes do not immediately or directly hurt any particular person; but their remote consequences,
it is supposed, do produce, or might produce, either a considerable inconveniency, or a great disorder
in the society. A sentinel, for example, who falls asleep upon his watch, suffers death by the laws of
war, because such carelessness might endanger the whole army. This severity may, upon many occasions,
appear necessary, and, for that reason, just and proper. When the preservation of an individual is
inconsistent with the safety of a multitude, nothing can be more just than that the many should be
preferred to the one. Yet this punishment, how necessary soever, always appears to be excessively severe.
The natural atrocity of the crime seems to be so little, and the punishment so great, that it is with great
difficulty that our heart can reconcile itself to it. Though such carelessness appears very blamable, yet
the thought of this crime does not naturally excite any such resentment as would prompt us to take such
dreadful revenge. A man of humanity must recollect himself, must make an effort, and exert his whole
firmness and resolution, before he can bring himself either to inflict it, or to go along with it when it
is inflicted by others. It is not, however, in this manner, that he looks upon the just punishment of an
ungrateful murderer or parricide. His heart, in this case, applauds with ardour, and even with transport,
the just retaliation which seems due to such detestable crimes, and which, if, by any accident, they
should happen to escape, he would be highly enraged and disappointed. The very different sentiments
with which the spectator views those different punishments, is a proof that his approbation of the one is
far from being founded upon the same principles with that of the other. He looks upon the sentinel as
an unfortunate victim, who, indeed, must, and ought to be, devoted to the safety of numbers, but whom
still, in his heart, he would be glad to save; and he is only sorry, that the interest of the many should
oppose it. But if the murderer should escape from punishment, it would excite his highest indignation,
and he would call upon God to avenge, in another world, that crime which the injustice of mankind had
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neglected to chastise upon earth.

TMS TLii.3.12 For it well deserves to be taken notice of, that we are so far from imagining that injustice
ought to be punished in this life, merely on account of the order of society, which cannot otherwise be
maintained, that Nature teaches us to hope, and religion, we suppose, authorises us to expect, that it
will be punished, even in a life to come. Our sense of its ill desert pursues it, if I may say so, even beyond
the grave, though the example of its punishment there cannot serve to deter the rest of mankind, who
see it not, who know it not, from being guilty of the like practices here. The justice of God, however,
we think, still requires, that he should hereafter avenge the injuries of the widow and the fatherless, who
are here so often insulted with impunity. In every religion, and in every superstition that the world
has ever beheld, accordingly, there has been a Tartarus as well as an Elysium; a place provided for the
punishment of the wicked, as well as one for the reward of the just.
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Part III. Of the Foundation of Our Judgments Concerning Our Own
Sentiments and Conduct, and of the Sense of Duty

II1.1. Of the Principle of Self-Approbation and of Self-Disapprobation

TMS T11.1.1 In the two foregoing parts of this discourse, I have chiefly considered the origin and founda-
tion of our judgments concerning the sentiments and conduct of others. I come now to consider more
particularly the origin of those concerning our own.

TMS 111.1.2 The principle by which we naturally either approve or disapprove of our own conduct, seems to
be altogether the same with that by which we exercise the like judgments concerning the conduct of other
people. We either approve or disapprove of the conduct of another man according as we feel that, when
we bring his case home to ourselves, we either can or cannot entirely sympathize with the sentiments and
motives which directed it. And, in the same manner, we either approve or disapprove of our own conduct,
according as we feel that, when we place ourselves in the situation of another man, and view it, as it
were, with his eyes and from his station, we either can or cannot entirely enter into and sympathize with
the sentiments and motives which influenced it. We can never survey our own sentiments and motives,
we can never form any judgment concerning them; unless we remove ourselves, as it were, from our own
natural station, and endeavour to view them as at a certain distance from us. But we can do this in
no other way than by endeavouring to view them with the eyes of other people, or as other people are
likely to view them. Whatever judgment we can form concerning them, accordingly, must always bear
some secret reference, either to what are, or to what, upon a certain condition, would be, or to what, we
imagine, ought to be the judgment of others. We endeavour to examine our own conduct as we imagine
any other fair and impartial spectator would examine it. If, upon placing ourselves in his situation, we
thoroughly enter into all the passions and motives which influenced it, we approve of it, by sympathy
with the approbation of this supposed equitable judge. If otherwise, we enter into his disapprobation,
and condemn it.

TMS 111.1.3 Were it possible that a human creature could grow up to manhood in some solitary place,
without any communication with his own species, he could no more think of his own character, of the
propriety or demerit of his own sentiments and conduct, of the beauty or deformity of his own mind,
than of the beauty or deformity of his own face. All these are objects which he cannot easily see, which
naturally he does not look at, and with regard to which he is provided with no mirror which can present
them to his view. Bring him into society, and he is immediately provided with the mirror which he
wanted before. It is placed in the countenance and behaviour of those he lives with, which always mark
when they enter into, and when they disapprove of his sentiments; and it is here that he first views the
propriety and impropriety of his own passions, the beauty and deformity of his own mind. To a man
who from his birth was a stranger to society, the objects of his passions, the external bodies which either
pleased or hurt him, would occupy his whole attention. The passions themselves, the desires or aversions,
the joys or sorrows, which those objects excited, though of all things the most immediately present to
him, could scarce ever be the objects of his thoughts. The idea of them could never interest him so much
as to call upon his attentive consideration. The consideration of his joy could in him excite no new joy,
nor that of his sorrow any new sorrow, though the consideration of the causes of those passions might
often excite both. Bring him into society and all his own passions will immediately become the causes
of new passions. He will observe that mankind approve of some of them, and are disgusted by others.
He will be elevated in the one case, and cast down in the other; his desires and aversions, his joys and
sorrows, will now often become the causes of new desires and new aversions, new joys and new sorrows:
they will now, therefore, interest him deeply, and often call upon his most attentive consideration.

TMS 111.1.4 Our first ideas of personal beauty and deformity, are drawn from the shape and appearance of
others, not from our own. We soon become sensible, however, that others exercise the same criticism upon
us. We are pleased when they approve of our figure, and are disobliged when they seem to be disgusted.
We become anxious to know how far our appearance deserves either their blame or approbation. We
examine our persons limb by limb, and by placing ourselves before a looking-glass, or by some such
expedient, endeavour as much as possible, to view ourselves at the distance and with the eyes of other
people. If, after this examination, we are satisfied with our own appearance, we can more easily support
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the most disadvantageous judgments of others. If, on the contrary, we are sensible that we are the natural
objects of distaste, every appearance of their disapprobation mortifies us beyond all measure. A man
who is tolerably handsome, will allow you to laugh at any little irregularity in his person; but all such
jokes are commonly unsupportable to one who is really deformed. It is evident, however, that we are
anxious about our own beauty and deformity, only upon account of its effect upon others. If we had no
connection with society, we should be altogether indifferent about either.

TMS 111.1.5 In the same manner our first moral criticisms are exercised upon the characters and conduct
of other people; and we are all very forward to observe how each of these affects us. But we soon learn,
that other people are equally frank with regard to our own. We become anxious to know how far we
deserve their censure or applause, and whether to them we must necessarily appear those agreeable or
disagreeable creatures which they represent us. We begin, upon this account, to examine our own passions
and conduct, and to consider how these must appear to them; by considering how they would appear
to us if in their situation. We suppose ourselves the spectators of our own behaviour, and endeavour to
imagine what effect it would, in this light, produce upon us. This is the only looking-glass by which we
can, in some measure, with the eyes of other people, scrutinize the propriety of our own conduct. If in
this view it pleases us, we are tolerably satisfied. We can be more indifferent about the applause, and, in
some measure, despise the censure of the world; secure that, however misunderstood or misrepresented,
we are the natural and proper objects of approbation. On the contrary, if we are doubtful about it, we
are often, upon that very account, more anxious to gain their approbation, and, provided we have not
already, as they say, shaken hands with infamy, we are altogether distracted at the thoughts of their
censure, which then strikes us with double severity.

TMS 111.1.6 When I endeavour to examine my own conduct, when I endeavour to pass sentence upon it,
and either to approve or condemn it, it is evident that, in all such cases, I divide myself, as it were,
into two persons; and that I, the examiner and judge, represent a different character from that other I,
the person whose conduct is examined into and judged of. The first is the spectator, whose sentiments
with regard to my own conduct I endeavour to enter into, by placing myself in his situation, and by
considering how it would appear to me, when seen from that particular point of view. The second is the
agent, the person whom I properly call myself, and of whose conduct, under the character of a spectator,
I was endeavouring to form some opinion. The first is the judge; the second the person judged of. But
that the judge should, in every respect, be the same with the person judged of, is as impossible, as that
the cause should, in every respect, be the same with the effect.

TMS 111.1.7 To be amiable and to be meritorious; that is, to deserve love and to deserve reward, are the
great characters of virtue; and to be odious and punishable, of vice. But all these characters have an
immediate reference to the sentiments of others. Virtue is not said to be amiable, or to be meritorious,
because it is the object of its own love, or of its own gratitude; but because it excites those sentiments in
other men. The consciousness that it is the object of such favourable regards, is the source of that inward
tranquillity and self-satisfaction with which it is naturally attended, as the suspicion of the contrary gives
occasion to the torments of vice. What so great happiness as to be beloved, and to know that we deserve
to be beloved? What so great misery as to be hated, and to know that we deserve to be hated?

II1.2. Of the Love of Praise, and of That of Praiseworthiness; and of the Dread of
Blame, and of That of Blameworthiness (selections)

TMS 111.2.1 Man naturally desires, not only to be loved, but to be lovely; or to be that thing which is
the natural and proper object of love. He naturally dreads, not only to be hated, but to be hateful;
or to be that thing which is the natural and proper object of hatred. He desires, not only praise, but
praiseworthiness; or to be that thing which, though it should be praised by nobody, is, however, the
natural and proper object of praise. He dreads, not only blame, but blameworthiness; or to be that thing
which, though it should be blamed by nobody, is, however, the natural and proper object of blame.

TMS 111.2.2 The love of praiseworthiness is by no means derived altogether from the love of praise. Those
two principles, though they resemble one another, though they are connected, and often blended with
one another, are yet, in many respects, distinct and independent of one another.
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TMS 111.2.3 The love and admiration which we naturally conceive for those whose character and conduct we
approve of, necessarily dispose us to desire to become ourselves the objects of the like agreeable sentiments,
and to be as amiable and as admirable as those whom we love and admire the most. Emulation, the
anxious desire that we ourselves should excel, is originally founded in our admiration of the excellence
of others. Neither can we be satisfied with being merely admired for what other people are admired.
We must at least believe ourselves to be admirable for what they are admirable. But, in order to attain
this satisfaction, we must become the impartial spectators of our own character and conduct. We must
endeavour to view them with the eyes of other people, or as other people are likely to view them. When
seen in this light, if they appear to us as we wish, we are happy and contented. But it greatly confirms
this happiness and contentment when we find that other people, viewing them with those very eyes with
which we, in imagination only, were endeavouring to view them, see them precisely in the same light
in which we ourselves had seen them. Their approbation necessarily confirms our own self-approbation.
Their praise necessarily strengthens our own sense of our own praiseworthiness. In this case, so far is the
love of praiseworthiness from being derived altogether from that of praise; that the love of praise seems,
at least in a great measure, to be derived from that of praiseworthiness.

TMS 111.2.4 The most sincere praise can give little pleasure when it cannot be considered as some sort
of proof of praiseworthiness. It is by no means sufficient that, from ignorance or mistake, esteem and
admiration should, in some way or other, be bestowed upon us. If we are conscious that we do not
deserve to be so favourably thought of, and that if the truth were known, we should be regarded with
very different sentiments, our satisfaction is far from being complete. The man who applauds us either
for actions which we did not perform, or for motives which had no sort of influence upon our conduct,
applauds not us, but another person. We can derive no sort of satisfaction from his praises. To us
they should be more mortifying than any censure, and should perpetually call to our minds, the most
humbling of all reflections, the reflection of what we ought to be, but what we are not. A woman who
paints, could derive, one should imagine, but little vanity from the compliments that are paid to her
complexion. These, we should expect, ought rather to put her in mind of the sentiments which her real
complexion would excite, and mortify her the more by the contrast. To be pleased with such groundless
applause is a proof of the most superficial levity and weakness. It is what is properly called vanity, and
is the foundation of the most ridiculous and contemptible vices, the vices of affectation and common
lying; follies which, if experience did not teach us how common they are, one should imagine the least
spark of common sense would save us from. The foolish liar, who endeavours to excite the admiration of
the company by the relation of adventures which never had any existence; the important coxcomb, who
gives himself airs of rank and distinction which he well knows he has no just pretensions to; are both
of them, no doubt, pleased with the applause which they fancy they meet with. But their vanity arises
from so gross an illusion of the imagination, that it is difficult to conceive how any rational creature
should be imposed upon by it. When they place themselves in the situation of those whom they fancy
they have deceived, they are struck with the highest admiration for their own persons. They look upon
themselves, not in that light in which, they know, they ought to appear to their companions, but in that
in which they believe their companions actually look upon them. Their superficial weakness and trivial
folly hinder them from ever turning their eyes inwards, or from seeing themselves in that despicable point
of view in which their own consciences must tell them that they would appear to everybody, if the real
truth should ever come to be known.

TMS 111.2.5 As ignorant and groundless praise can give no solid joy, no satisfaction that will bear any
serious examination, so, on the contrary, it often gives real comfort to reflect, that though no praise
should actually be bestowed upon us, our conduct, however, has been such as to deserve it, and has been
in every respect suitable to those measures and rules by which praise and approbation are naturally and
commonly bestowed. We are pleased, not only with praise, but with having done what is praiseworthy.
We are pleased to think that we have rendered ourselves the natural objects of approbation, though no
approbation should ever actually be bestowed upon us: and we are mortified to reflect that we have justly
merited the blame of those we live with, though that sentiment should never actually be exerted against
us. The man who is conscious to himself that he has exactly observed those measures of conduct which
experience informs him are generally agreeable, reflects with satisfaction on the propriety of his own
behaviour. When he views it in the light in which the impartial spectator would view it, he thoroughly
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enters into all the motives which influenced it. He looks back upon every part of it with pleasure and
approbation, and though mankind should never be acquainted with what he has done, he regards himself,
not so much according to the light in which they actually regard him, as according to that in which they
would regard him if they were better informed. He anticipates the applause and admiration which in this
case would be bestowed upon him, and he applauds and admires himself by sympathy with sentiments,
which do not indeed actually take place, but which the ignorance of the public alone hinders from taking
place, which he knows are the natural and ordinary effects of such conduct, which his imagination strongly
connects with it, and which he has acquired a habit of conceiving as something that naturally and in
propriety ought to follow from it. Men have voluntarily thrown away life to acquire after death a renown
which they could no longer enjoy. Their imagination, in the meantime, anticipated that fame which was
in future times to be bestowed upon them. Those applauses which they were never to hear rung in their
ears; the thoughts of that admiration, whose effects they were never to feel, played about their hearts,
banished from their breasts the strongest of all natural fears, and transported them to perform actions
which seem almost beyond the reach of human nature. But in point of reality there is surely no great
difference between that approbation which is not to be bestowed till we can no longer enjoy it, and that
which, indeed, is never to be bestowed, but which would be bestowed, if the world was ever made to
understand properly the real circumstances of our behaviour. If the one often produces such violent
effects, we cannot wonder that the other should always be highly regarded.

TMS 111.2.6 Nature, when she formed man for society, endowed him with an original desire to please, and
an original aversion to offend his brethren. She taught him to feel pleasure in their favourable, and pain
in their unfavourable regard. She rendered their approbation most flattering and most agreeable to him
for its own sake; and their disapprobation most mortifying and most offensive.

TMS T11.2.7 But this desire of the approbation, and this aversion to the disapprobation of his brethren,
would not alone have rendered him fit for that society for which he was made. Nature, accordingly, has
endowed him, not only with a desire of being approved of, but with a desire of being what ought to be
approved of; or of being what he himself approves of in other men. The first desire could only have made
him wish to appear to be fit for society. The second was necessary in order to render him anxious to be
really fit. The first could only have prompted him to the affectation of virtue, and to the concealment
of vice. The second was necessary in order to inspire him with the real love of virtue, and with the real
abhorrence of vice. In every well-formed mind this second desire seems to be the strongest of the two. It
is only the weakest and most superficial of mankind who can be much delighted with that praise which
they themselves know to be altogether unmerited. A weak man may sometimes be pleased with it, but a
wise man rejects it upon all occasions. But, though a wise man feels little pleasure from praise where he
knows there is no praiseworthiness, he often feels the highest in doing what he knows to be praiseworthy,
though he knows equally well that no praise is ever to be bestowed upon it. To obtain the approbation
of mankind, where no approbation is due, can never be an object of any importance to him. To obtain
that approbation where it is really due, may sometimes be an object of no great importance to him. But
to be that thing which deserves approbation, must always be an object of the highest.

TMS 111.2.8 To desire, or even to accept of praise, where no praise is due, can be the effect only of the
most contemptible vanity. To desire it where it is really due is to desire no more than that a most
essential act of justice should be done to us. The love of just fame, of true glory, even for its own sake,
and independent of any advantage which he can derive from it, is not unworthy even of a wise man. He
sometimes, however, neglects, and even despises it; and he is never more apt to do so than when he has
the most perfect assurance of the perfect propriety of every part of his own conduct. His self-approbation,
in this case, stands in need of no confirmation from the approbation of other men. It is alone sufficient,
and he is contented with it. This self-approbation, if not the only, is at least the principal object, about
which he can or ought to be anxious. The love of it is the love of virtue.

[Editorial omission: TMS II11.2.9-24.]

TMS 111.2.25 Praise and blame express what actually are, praiseworthiness and blameworthiness what
naturally ought to be, the sentiments of other people with regard to our character and conduct. The love
of praise is the desire of obtaining the favourable sentiments of our brethren. The love of praiseworthiness
is the desire of rendering ourselves the proper objects of those sentiments. So far those two principles
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resemble and are akin to one another. The like affinity and resemblance take place between dread of
blame and that of blameworthiness.

TMS 111.2.26 The man who desires to do, or who actually does, a praiseworthy action, may likewise desire
the praise which is due to it, and sometimes, perhaps, more than is due to it. The two principles are
in this case blended together. How far his conduct may have been influenced by the one, and how far
by the other, may frequently be unknown even to himself. It must almost always be so to other people.
They who are disposed to lessen the merit of his conduct, impute it chiefly or altogether to the mere
love of praise, or to what they call mere vanity. They who are disposed to think more favourably of it,
impute it chiefly or altogether to the love of praiseworthiness; to the love of what is really honourable
and noble in human conduct; to the desire, not merely of obtaining, but of deserving the approbation
and applause of his brethren. The imagination of the spectator throws upon it either the one colour or
the other, according either to his habits of thinking, or to the favour or dislike which he may bear to the
person whose conduct he is considering.

[Editorial omission: TMS I11.2.27-30.]

TMS 111.2.31 The all-wise Author of Nature has, in this manner, taught man to respect the sentiments
and judgments of his brethren; to be more or less pleased when they approve of his conduct, and to be
more or less hurt when they disapprove of it. He has made man, if I may say so, the immediate judge of
mankind; and has, in this respect, as in many others, created him after his own image, and appointed
him his vicegerent upon earth, to superintend the behaviour of his brethren. They are taught by nature,
to acknowledge that power and jurisdiction which has thus been conferred upon him, to be more or less
humbled and mortified when they have incurred his censure, and to be more or less elated when they
have obtained his applause.

TMS 111.2.32 But though man has, in this manner, been rendered the immediate judge of mankind, he has
been rendered so only in the first instance; and an appeal lies from his sentence to a much higher tribunal,
to the tribunal of their own consciences, to that of the supposed impartial and well-informed spectator,
to that of the man within the breast, the great judge and arbiter of their conduct. The jurisdictions
of those two tribunals are founded upon principles which, though in some respects resembling and akin,
are, however, in reality different and distinct. The jurisdiction of the man without, is founded altogether
in the desire of actual praise, and in the aversion to actual blame. The jurisdiction of the man within,
is founded altogether in the desire of praiseworthiness, and in the aversion to blameworthiness; in the
desire of possessing those qualities, and performing those actions, which we love and admire in other
people; and in the dread of possessing those qualities, and performing those actions, which we hate and
despise in other people. If the man without should applaud us, either for actions which we have not
performed, or for motives which had no influence upon us; the man within can immediately humble that
pride and elevation of mind which such groundless acclamations might otherwise occasion, by telling
us, that as we know that we do not deserve them, we render ourselves despicable by accepting them.
If, on the contrary, the man without should reproach us, either for actions which we never performed,
or for motives which had no influence upon those which we may have performed, the man within may
immediately correct this false judgment, and assure us, that we are by no means the proper objects of
that censure which has so unjustly been bestowed upon us. But in this and in some other cases, the
man within seems sometimes, as it were, astonished and confounded by the vehemence and clamour of
the man without. The violence and loudness with which blame is sometimes poured out upon us, seems
to stupify and benumb our natural sense of praiseworthiness and blameworthiness; and the judgments
of the man within, though not, perhaps, absolutely altered or perverted, are, however, so much shaken
in the steadiness and firmness of their decision, that their natural effect, in securing the tranquillity of
the mind, is frequently in a great measure destroyed. We scarce dare to absolve ourselves, when all our
brethren appear loudly to condemn us. The supposed impartial spectator of our conduct seems to give
his opinion in our favour with fear and hesitation; when that of all the real spectators, when that of all
those with whose eyes and from whose station he endeavours to consider it, is unanimously and violently
against us. In such cases, this demigod within the breast appears, like the demigods of the poets, though
partly of immortal, yet partly too of mortal extraction. When his judgments are steadily and firmly
directed by the sense of praiseworthiness and blameworthiness, he seems to act suitably to his divine
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extraction: but when he suffers himself to be astonished and confounded by the judgments of ignorant
and weak man, he discovers his connection with mortality, and appears to act suitably, rather to the
human, than to the divine, part of his origin.

TMS T11.2.33 In such cases, the only effectual consolation of humbled and afflicted man lies in an appeal
to a still higher tribunal, to that of the all-seeing Judge of the world, whose eye can never be deceived,
and whose judgments can never be perverted. A firm confidence in the unerring rectitude of this great
tribunal, before which his innocence is in due time to be declared, and his virtue to be finally rewarded,
can alone support him under the weakness and despondency of his own mind, under the perturbation and
astonishment of the man within the breast, whom nature has set up as, in this life, the great guardian,
not only of his innocence, but of his tranquillity. Our happiness in this life is thus, upon many occasions,
dependent upon the humble hope and expectation of a life to come: a hope and expectation deeply
rooted in human nature; which can alone support its lofty ideas of its own dignity; can alone illumine
the dreary prospect of its continually approaching mortality, and maintain its cheerfulness under all the
heaviest calamities to which, from the disorders of this life, it may sometimes be exposed. That there
is a world to come, where exact justice will be done to every man, where every man will be ranked
with those who, in the moral and intellectual qualities, are really his equals; where the owner of those
humble talents and virtues which, from being depressed by fortunes, had, in this life, no opportunity of
displaying themselves; which were unknown, not only to the public, but which he himself could scarce be
sure that he possessed, and for which even the man within the breast could scarce venture to afford him
any distinct and clear testimony; where that modest, silent, and unknown merit, will be placed upon a
level, and sometimes above those who, in this world, had enjoyed the highest reputation, and who, from
the advantage of their situation, had been enabled to perform the most splendid and dazzling actions; is
a doctrine, in every respect so venerable, so comfortable to the weakness, so flattering to the grandeur
of human nature, that the virtuous man who has the misfortune to doubt of it, cannot possibly avoid
wishing most earnestly and anxiously to believe it. It could never have been exposed to the derision of
the scoffer, had not the distribution of rewards and punishments, which some of its most zealous assertors
have taught us was to be made in that world to come, been too frequently in direct opposition to all our
moral sentiments.

[Editorial omission: TMS I11.2.34-36.]

IT1.3. Of the Influence and Authority of Conscience (opening)

TMS TI1.3.1 But though the approbation of his own conscience can scarce, upon some extraordinary
occasions, content the weakness of man; though the testimony of the supposed impartial spectator, of
the great inmate of the breast, cannot always alone support him; yet the influence and authority of this
principle is, upon all occasions, very great; and it is only by consulting this judge within, that we can
ever see what relates to ourselves in its proper shape and dimensions; or that we can ever make any
proper comparison between our own interests and those of other people.

TMS 111.3.2 As to the eye of the body, objects appear great or small, not so much according to their real
dimensions, as according to the nearness or distance of their situation; so do they likewise to what may
be called the natural eye of the mind: and we remedy the defects of both these organs pretty much
in the same manner. In my present situation an immense landscape of lawns, and woods, and distant
mountains, seems to do no more than cover the little window which I write by, and to be out of all
proportion less than the chamber in which I am sitting. I can form a just comparison between those
great objects and the little objects around me, in no other way, than by transporting myself, at least in
fancy, to a different station, from whence I can survey both at nearly equal distances, and thereby form
some judgment of their real proportions. Habit and experience have taught me to do this so easily and
so readily, that I am scarce sensible that I do it; and a man must be, in some measure, acquainted with
the philosophy of vision, before he can be thoroughly convinced, how little those distant objects would
appear to the eye, if the imagination, from a knowledge of their real magnitudes, did not swell and dilate
them.

TMS 111.3.3 In the same manner, to the selfish and original passions of human nature, the loss or gain of a
very small interest of our own, appears to be of vastly more importance, excites a much more passionate
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joy or sorrow, a much more ardent desire or aversion, than the greatest concern of another with whom
we have no particular connection. His interests, as long as they are surveyed from this station, can never
be put into the balance with our own, can never restrain us from doing whatever may tend to promote
our own, how ruinous so ever to him. Before we can make any proper comparison of those opposite
interests, we must change our position. We must view them, neither from our own place nor yet from
his, neither with our own eyes nor yet with his, but from the place and with the eyes of a third person,
who has no particular connection with either, and who judges with impartiality between us. Here, too,
habit and experience have taught us to do this so easily and so readily, that we are scarce sensible that
we do it; and it requires, in this case too, some degree of reflection, and even of philosophy, to convince
us, how little interest we should take in the greatest concerns of our neighbour, how little we should be
affected by whatever relates to him, if the sense of propriety and justice did not correct the otherwise
natural inequality of our sentiments.

TMS T11.3.4 Let us suppose that the great empire of China, with all its myriads of inhabitants, was
suddenly swallowed up by an earthquake, and let us consider how a man of humanity in Europe, who
had no sort of connection with that part of the world, would be affected upon receiving intelligence of this
dreadful calamity. He would, I imagine, first of all, express very strongly his sorrow for the misfortune
of that unhappy people, he would make many melancholy reflections upon the precariousness of human
life, and the vanity of all the labours of man, which could thus be annihilated in a moment. He would,
too, perhaps, if he was a man of speculation, enter into many reasonings concerning the effects which
this disaster might produce upon the commerce of Europe, and the trade and business of the world in
general. And when all this fine philosophy was over, when all these humane sentiments had been once
fairly expressed, he would pursue his business or his pleasure, take his repose or his diversion, with the
same ease and tranquillity, as if no such accident had happened. The most frivolous disaster which could
befall himself would occasion a more real disturbance. If he was to lose his little finger tomorrow, he
would not sleep tonight; but, provided he never saw them, he will snore with the most profound security
over the ruin of a hundred millions of his brethren, and the destruction of that immense multitude seems
plainly an object less interesting to him, than this paltry misfortune of his own. To prevent, therefore,
this paltry misfortune to himself, would a man of humanity be willing to sacrifice the lives of a hundred
millions of his brethren, provided he had never seen them? Human nature startles with horror at the
thought, and the world, in its greatest depravity and corruption, never produced such a villain as could
be capable of entertaining it. But what makes this difference? When our passive feelings are almost
always so sordid and so selfish, how comes it that our active principles should often be so generous and
so noble? When we are always so much more deeply affected by whatever concerns ourselves than by
whatever concerns other men, what is it which prompts the generous, upon all occasions, and the mean
upon many, to sacrifice their own interests to the greater interests of others? It is not the soft power
of humanity, it is not that feeble spark of benevolence which Nature has lighted up in the human heart,
that is thus capable of counteracting the strongest impulses of self-love. It is a stronger power, a more
forcible motive, which exerts itself upon such occasions. It is reason, principle, conscience, the inhabitant
of the breast, the man within, the great judge and arbiter of our conduct. It is he who, whenever we are
about to act so as to affect the happiness of others, calls to us, with a voice capable of astonishing the
most presumptuous of our passions, that we are but one of the multitude, in no respect better than any
other in it; and when we prefer ourselves so shamefully and so blindly to others, we become the proper
objects of resentment, abhorrence, and execration. It is from him only that we learn the real littleness
of ourselves, and of whatever relates to ourselves, and the natural misrepresentations of self-love can be
corrected only by the eye of this impartial spectator. It is he who shows us the propriety of generosity
and the deformity of injustice; the propriety of resigning the greatest interests of our own, for the yet
greater interests of others, and the deformity of doing the smallest injury to another, in order to obtain
the greatest benefit to ourselves. It is not the love of our neighbour, it is not the love of mankind, which
upon many occasions prompts us to the practice of those divine virtues. It is a stronger love, a more
powerful affection, which generally takes place upon such occasions; the love of what is honourable and
noble, of the grandeur, and dignity, and superiority of our own characters.

TMS T11.3.5 When the happiness or misery of others depends in any respect upon our conduct, we dare not,
as self-love might suggest to us, prefer the interest of one to that of many. The man within immediately
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calls to us, that we value ourselves too much and other people too little, and that, by doing so, we render
ourselves the proper object of the contempt and indignation of our brethren. Neither is this sentiment
confined to men of extraordinary magnanimity and virtue. It is deeply impressed upon every tolerably
good soldier, who feels that he would become the scorn of his companions, if he could be supposed
capable of shrinking from danger, or of hesitating, either to expose or to throw away his life, when the
good of the service required it.

TMS 111.3.6 One individual must never prefer himself so much even to any other individual, as to hurt or
injure that other, in order to benefit himself, though the benefit to the one should be much greater than
the hurt or injury to the other. The poor man must neither defraud nor steal from the rich, though the
acquisition might be much more beneficial to the one than the loss could be hurtful to the other. The
man within immediately calls to him in this case too, that he is no better than his neighbour, and that by
his unjust preference he renders himself the proper object of the contempt and indignation of mankind;
as well as of the punishment which that contempt and indignation must naturally dispose them to inflict,
for having thus violated one of those sacred rules, upon the tolerable observation of which depend the
whole security and peace of human society. There is no commonly honest man who does not more dread
the inward disgrace of such an action, the indelible stain which it would forever stamp upon his own
mind, than the greatest external calamity which, without any fault of his own, could possibly befall
him; and who does not inwardly feel the truth of that great stoical maxim, that for one man to deprive
another unjustly of anything, or unjustly to promote his own advantage by the loss or disadvantage of
another, is more contrary to nature, than death, than poverty, than pain, than all the misfortunes which
can affect him, either in his body, or in his external circumstances.

[Editorial omission: TMS II1.3.7-46.]
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Part IV. Of the Effect of Utility upon the Sentiment of Approbation

IV.1. Of the Beauty Which the Appearance of Utility Bestows Upon All the Pro-
ductions of Art, and of the Extensive Influence of This Species of Beauty

TMS 1V.1.1 That utility is one of the principal sources of beauty has been observed by everybody, who
has considered with any attention what constitutes the nature of beauty. The conveniency of a house
gives pleasure to the spectator as well as its regularity, and he is as much hurt when he observes the
contrary defect, as when he sees the correspondent windows of different forms, or the door not placed
exactly in the middle of the building. That the fitness of any system or machine to produce the end
for which it was intended, bestows a certain propriety and beauty upon the whole, and renders the very
thought and contemplation of it agreeable, is so obvious that nobody has overlooked it.

TMS TV.1.2 The cause too, why utility pleases, has of late been assigned by an ingenious and agreeable
philosopher, who joins the greatest depth of thought to the greatest elegance of expression, and pos-
sesses the singular and happy talent of treating the abstrusest subjects not only with the most perfect
perspicuity, but with the most lively eloquence. The utility of any object, according to him, pleases the
master by perpetually suggesting to him the pleasure or conveniency which it is fitted to promote. Every
time he looks at it, he is put in mind of this pleasure; and the object in this manner becomes a source
of perpetual satisfaction and enjoyment. The spectator enters by sympathy into the sentiments of the
master, and necessarily views the object under the same agreeable aspect. When we visit the palaces of
the great, we cannot help conceiving the satisfaction we should enjoy if we ourselves were the masters,
and were possessed of so much artful and ingeniously contrived accommodation. A similar account is
given why the appearance of inconveniency should render any object disagreeable both to the owner and
to the spectator.

TMS 1V.1.3 But that this fitness, this happy contrivance of any production of art, should often be more
valued, than the very end for which it was intended; and that the exact adjustment of the means for
attaining any conveniency or pleasure, should frequently be more regarded, than that very conveniency
or pleasure, in the attainment of which their whole merit would seem to consist, has not, so far as I know,
been yet taken notice of by anybody. That this, however, is very frequently the case, may be observed
in a thousand instances, both in the most frivolous and in the most important concerns of human life.

TMS IV.1.4 When a person comes into his chamber, and finds the chairs all standing in the middle of the
room, he is angry with his servant, and rather than see them continue in that disorder, perhaps takes the
trouble himself to set them all in their places with their backs to the wall. The whole propriety of this
new situation arises from its superior conveniency in leaving the floor free and disengaged. To attain this
conveniency he voluntarily puts himself to more trouble than all he could have suffered from the want of
it; since nothing was more easy, than to have set himself down upon one of them, which is probably what
he does when his labour is over. What he wanted, therefore, it seems, was not so much this conveniency,
as that arrangement of things which promotes it. Yet it is this conveniency alone which may ultimately
recommend that arrangement, and bestows upon it the whole of its propriety and beauty.

TMSTV.1.5 A watch, in the same manner, that falls behind above two minutes in a day, is despised by one
curious in watches. He sells it perhaps for a couple of guineas, and purchases another at fifty, which will
not lose above a minute in a fortnight. The sole use of watches, however, is to tell us what o’clock it is,
and to hinder us from breaking any engagement, or suffering any other inconveniency by our ignorance
in that particular point. But the person so nice with regard to this machine, will not always be found
either more scrupulously punctual than other men, or more anxiously concerned upon any other account,
to know precisely what time of day it is. What interests him is not so much the attainment of this piece
of knowledge, as the perfection of the machine which enables him to attain it.

TMS 1V.1.6 How many people ruin themselves by laying out money on trinkets of frivolous utility? What
pleases these lovers of toys is not so much the utility, as the aptness of the machines which are fitted to
promote it. All their pockets are stuffed with little conveniences. They contrive new pockets, unknown in
the clothes of other people, in order to carry a greater number. They walk about loaded with a multitude
of baubles, in weight and sometimes in value not inferior to an ordinary Jew’s-box, some of which may
sometimes be of some little use, but all of which might at all times be very well spared, and of which the
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whole utility is not worth the fatigue of bearing the burden.

TMS 1V.1.7 Nor is it only with regard to such frivolous objects that our conduct is influenced by this
principle; it is often the secret motive of the most serious and important pursuits of both private and
public life.

TMS 1V.1.8 The poor man’s son, whom Heaven in its anger has visited with ambition, when he begins to
look around him, admires the condition of the rich. He finds the cottage of his father too small for his
accommodation, and fancies he should be lodged more at his ease in a palace. He is displeased with being
obliged to walk afoot, or to endure the fatigue of riding on horseback. He sees his superiors carried about
in machines, and imagines that in one of these he could travel with less inconveniency. He feels himself
naturally indolent, and willing to serve himself with his own hands as little as possible; and judges, that
a numerous retinue of servants would save him from a great deal of trouble. He thinks if he had attained
all these, he would sit still contentedly, and be quiet, enjoying himself in the thought of the happiness
and tranquillity of his situation. He is enchanted with the distant idea of this felicity. It appears in his
fancy like the life of some superior rank of beings, and, in order to arrive at it, he devotes himself forever
to the pursuit of wealth and greatness. To obtain the conveniences which these afford, he submits in
the first year, nay, in the first month of his application, to more fatigue of body and more uneasiness
of mind than he could have suffered through the whole of his life from the want of them. He studies to
distinguish himself in some laborious profession. With the most unrelenting industry he labours night
and day to acquire talents superior to all his competitors. He endeavours next to bring those talents
into public view, and with equal assiduity solicits every opportunity of employment. For this purpose
he makes his court to all mankind; he serves those whom he hates, and is obsequious to those whom
he despises. Through the whole of his life he pursues the idea of a certain artificial and elegant repose
which he may never arrive at, for which he sacrifices a real tranquillity that is at all times in his power,
and which, if in the extremity of old age he should at last attain to it, he will find to be in no respect
preferable to that humble security and contentment which he had abandoned for it. It is then, in the
last dregs of life, his body wasted with toil and diseases, his mind galled and ruffled by the memory of
a thousand injuries and disappointments which he imagines he has met with from the injustice of his
enemies, or from the perfidy and ingratitude of his friends, that he begins at last to find that wealth and
greatness are mere trinkets of frivolous utility, no more adapted for procuring ease of body or tranquillity
of mind than the tweezer-cases of the lover of toys; and, like them too, more troublesome to the person
who carries them about with him than all the advantages they can afford him are commodious. There
is no other real difference between them, except that the conveniences of the one are somewhat more
observable than those of the other. The palaces, the gardens, the equipage, the retinue of the great,
are objects of which the obvious conveniency strikes everybody. They do not require that their masters
should point out to us wherein consists their utility. Of our own accord we readily enter into it, and
by sympathy enjoy and thereby applaud the satisfaction which they are fitted to afford him. But the
curiosity of a toothpick, of an ear-picker, of a machine for cutting the nails, or of any other trinket of the
same kind, is not so obvious. Their conveniency may perhaps be equally great, but it is not so striking,
and we do not so readily enter into the satisfaction of the man who possesses them. They are therefore
less reasonable subjects of vanity than the magnificence of wealth and greatness; and in this consists the
sole advantage of these last. They more effectually gratify that love of distinction so natural to man. To
one who was to live alone in a desolate island it might be a matter of doubt, perhaps, whether a palace,
or a collection of such small conveniencies as are commonly contained in a tweezer-case, would contribute
most to his happiness and enjoyment. If he is to live in society, indeed, there can be no comparison,
because in this, as in all other cases, we constantly pay more regard to the sentiments of the spectator,
than to those of the person principally concerned, and consider rather how his situation will appear to
other people, than how it will appear to himself. If we examine, however, why the spectator distinguishes
with such admiration the condition of the rich and the great, we shall find that it is not so much upon
account of the superior ease or pleasure which they are supposed to enjoy, as of the numberless artificial
and elegant contrivances for promoting this ease or pleasure. He does not even imagine that they are
really happier than other people: but he imagines that they possess more means of happiness. And it
is the ingenious and artful adjustment of those means to the end for which they were intended, that is
the principal source of his admiration. But in the languor of disease and the weariness of old age, the
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pleasures of the vain and empty distinctions of greatness disappear. To one, in this situation, they are
no longer capable of recommending those toilsome pursuits in which they had formerly engaged him. In
his heart he curses ambition, and vainly regrets the ease and the indolence of youth, pleasures which are
fled forever, and which he has foolishly sacrificed for what, when he has got it, can afford him no real
satisfaction. In this miserable aspect does greatness appear to every man when reduced either by spleen
or disease to observe with attention his own situation, and to consider what it is that is really wanting
to his happiness. Power and riches appear then to be, what they are, enormous and operose machines
contrived to produce a few trifling conveniencies to the body, consisting of springs the most nice and
delicate, which must be kept in order with the most anxious attention, and which in spite of all our
care are ready every moment to burst into pieces, and to crush in their ruins their unfortunate possessor.
They are immense fabrics, which it requires the labour of a life to raise, which threaten every moment
to overwhelm the person that dwells in them, and which while they stand, though they may save him
from some smaller inconveniencies, can protect him from none of the severer inclemencies of the season.
They keep off the summer shower, not the winter storm, but leave him always as much, and sometimes
more, exposed than before, to anxiety, to fear, and to sorrow; to diseases, to danger, and to death.

TMS IV.1.9 But though this splenetic philosophy, which in time of sickness or low spirits is familiar to every
man, thus entirely depreciates those great objects of human desire, when in better health and in better
humour, we never fail to regard them under a more agreeable aspect. Our imagination, which in pain
and sorrow seems to be confined and cooped up within our own persons, in times of ease and prosperity
expands itself to everything around us. We are then charmed with the beauty of that accommodation
which reigns in the palaces and economy of the great: and admire how everything is adapted to promote
their ease, to prevent their wants, to gratify their wishes, and to amuse and entertain their most frivolous
desires. If we consider the real satisfaction which all these things are capable of affording, by itself and
separated from the beauty of that arrangement which is fitted to promote it, it will always appear in the
highest degree contemptible and trifling. But we rarely view it in this abstract and philosophical light.
We naturally confound it in our imagination with the order, the regular and harmonious movement of
the system, the machine or economy by means of which it is produced. The pleasures of wealth and
greatness, when considered in this complex view, strike the imagination as something grand and beautiful
and noble, of which the attainment is well worth all the toil and anxiety which we are so apt to bestow
upon it.

TMS IV.1.10 And it is well that nature imposes upon us in this manner. It is this deception which rouses
and keeps in continual motion the industry of mankind. It is this which first prompted them to cultivate
the ground, to build houses, to found cities and commonwealths, and to invent and improve all the
sciences and arts, which ennoble and embellish human life; which have entirely changed the whole face of
the globe, have turned the rude forests of nature into agreeable and fertile plains, and made the trackless
and barren ocean a new fund of subsistence, and the great high road of communication to the different
nations of the earth. The earth by these labours of mankind has been obliged to redouble her natural
fertility, and to maintain a greater multitude of inhabitants. It is to no purpose, that the proud and
unfeeling landlord views his extensive fields, and without a thought for the wants of his brethren, in
imagination consumes himself the whole harvest that grows upon them. The homely and vulgar proverb,
that the eye is larger than the belly, never was more fully verified than with regard to him. The capacity
of his stomach bears no proportion to the immensity of his desires, and will receive no more than that
of the meanest peasant. The rest he is obliged to distribute among those, who prepare, in the nicest
manner, that little which he himself makes use of, among those who fit up the palace in which this little is
to be consumed, among those who provide and keep in order all the different baubles and trinkets which
are employed in the economy of greatness; all of whom thus derive from his luxury and caprice, that
share of the necessaries of life, which they would in vain have expected from his humanity or his justice.
The produce of the soil maintains at all times nearly that number of inhabitants which it is capable of
maintaining. The rich only select from the heap what is most precious and agreeable. They consume
little more than the poor, and in spite of their natural selfishness and rapacity, though they mean only
their own conveniency, though the sole end which they propose from the labours of all the thousands
whom they employ, be the gratification of their own vain and insatiable desires, they divide with the
poor the produce of all their improvements. They are led by an invisible hand to make nearly the same
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distribution of the necessaries of life, which would have been made, had the earth been divided into
equal portions among all its inhabitants, and thus without intending it, without knowing it, advance the
interest of the society, and afford means to the multiplication of the species. When Providence divided
the earth among a few lordly masters, it neither forgot nor abandoned those who seemed to have been
left out in the partition. These last, too, enjoy their share of all that it produces. In what constitutes
the real happiness of human life, they are in no respect inferior to those who would seem so much above
them. In ease of the body and peace of the mind, all the different ranks of life are nearly upon a level,
and the beggar, who suns himself by the side of the highway, possesses that security which kings are
fighting for.

TMS 1V.1.11 The same principle, the same love of system, the same regard to the beauty of order, of art
and contrivance, frequently serves to recommend those institutions which tend to promote the public
welfare. When a patriot exerts himself for the improvement of any part of the public police, his conduct
does not always arise from pure sympathy with the happiness of those who are to reap the benefit of it. It
is not commonly from a fellow-feeling with carriers and wagoners that a public-spirited man encourages
the mending of high roads. When the legislature establishes premiums and other encouragements to
advance the linen or woollen manufactures, its conduct seldom proceeds from pure sympathy with the
wearer of cheap or fine cloth, and much less from that with the manufacturer or merchant. The perfection
of police, the extension of trade and manufactures, are noble and magnificent objects. The contemplation
of them pleases us, and we are interested in whatever can tend to advance them. They make part of the
great system of government, and the wheels of the political machine seem to move with more harmony
and ease by means of them. We take pleasure in beholding the perfection of so beautiful and grand a
system, and we are uneasy till we remove any obstruction that can in the least disturb or encumber the
regularity of its motions. All constitutions of government, however, are valued only in proportion as they
tend to promote the happiness of those who live under them. This is their sole use and end. From a
certain spirit of system, however, from a certain love of art and contrivance, we sometimes seem to value
the means more than the end, and to be eager to promote the happiness of our fellow-creatures, rather
from a view to perfect and improve a certain beautiful and orderly system, than from any immediate
sense or feeling of what they either suffer or enjoy. There have been men of the greatest public spirit,
who have shown themselves in other respects not very sensible to the feelings of humanity. And on the
contrary, there have been men of the greatest humanity, who seem to have been entirely devoid of public
spirit. Every man may find in the circle of his acquaintance instances both of the one kind and the
other. Who had ever less humanity, or more public spirit, than the celebrated legislator of Muscovy?
The social and well-natured James I of Great Britain seems, on the contrary, to have had scarce any
passion, either for the glory or the interest of his country. Would you awaken the industry of the man
who seems almost dead to ambition, it will often be to no purpose to describe to him the happiness of the
rich and the great; to tell him that they are generally sheltered from the sun and the rain, that they are
seldom hungry, that they are seldom cold, and that they are rarely exposed to weariness, or to want of
any kind. The most eloquent exhortation of this kind will have little effect upon him. If you would hope
to succeed, you must describe to him the conveniency and arrangement of the different apartments in
their palaces; you must explain to him the propriety of their equipages, and point out to him the number,
the order, and the different offices of all their attendants. If anything is capable of making impression
upon him, this will. Yet all these things tend only to keep off the sun and the rain, and save them from
hunger and cold, from want and weariness. In the same manner, if you would implant public virtue in
the breast of him who seems heedless of the interest of his country, it will often be to no purpose to tell
him, what superior advantages the subjects of a well-governed state enjoy; that they are better lodged,
that they are better clothed, that they are better fed. These considerations will commonly make no great
impression. You will be more likely to persuade, if you describe the great system of public police which
procures these advantages, if you explain the connections and dependencies of its several parts, their
mutual subordination to one another, and their general subserviency to the happiness of the society; if
you show how this system might be introduced into his own country, what it is that hinders it from
taking place there at present, how those obstructions might be removed, and all the several wheels of the
machine of government be made to move with more harmony and smoothness, without grating upon one
another, or mutually retarding one another’s motions. It is scarce possible that a man should listen to
a discourse of this kind, and not feel himself animated to some degree of public spirit. He will, at least
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for a moment, feel some desire to remove those obstructions, and to put into motion so beautiful and so
orderly a machine. Nothing tends so much to promote public spirit as the study of politics, of the several
systems of civil government, their advantages and disadvantages, of the constitution of our own country,
its situation, and interest with regard to foreign nations, its commerce, its defence, the disadvantages
it labours under, the dangers to which it may be exposed, how to remove the one, and how to guard
against the other. Upon this account political disquisition, if just and reasonable and practicable, are of
all the works of speculation the most useful. Even the weakest and the worst of them are not altogether
without their utility. They serve at least to animate the public passions of men, and rouse them to seek
out the means of promoting the happiness of the society.
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